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Abstract: Semantics of Tammam also known as ilm al-dalalat is the discussion of the strong relationship between
meaning and three items by integrating syntax and ilm al-ma‘ani (the science of meaning). There are two pillars
of meaning, namely ma‘na magqali (literal meaning) and ma‘na maqami (contextual meaning) that uphold
semantics. This study found any uncertainty regarding the semantic components can call into question the
analysis’s efforts and the veracity of the results. This is as mentioned by Iftikhar Muhammad (2004) in his master’s
thesis when talking about the uncertainty of nizam al-jumlat (verse system aspect) from Ibrahim Anis. From that,
this study has decided to explain the semantic functions of the waqf 1azim that is present in the Surah al-Ma’idat.
The selection of this Surah is based on the existence of three different waqgf ikhtiyari laws, there are law of tam,
kafi and hasan. This existence sheds light on the purpose and semantic significance of Tammam in the waqflazim
verses with its several laws. In an effort to achieve the research objective, this study uses a qualitative method,
covering only the literature review. By this method, the study has room to use a non-prominent method, where
data is obtained from written records only. The collected data will then be analysed using the content analysis
method. It includes three steps: mind mapping of the waqf lazim verse, verse description, and interpretation and
evidence. Next, by using the research methodology earlier, this study found that two waqf lazim verses in Surah
al-Ma’idat have the same wagf law, while the other two verses are different. Two verses that have the same waqf
law are Surah al-Ma’idat, 5: 51 and Surah al-Ma’idat, 5: 64, that is, with the rule of kafi. Two more verses are
Surah al-Ma’idat, 5: 2, which is with the law of tam, and Surah al-Ma’idat, 5: 73, which is with the law of hasan.
In the end, this study provided a simple semantic framework to understand its function in the verses of waqf1azim
as shown in Figure 1. This study also contributed in solving the ambiguity found in semantic theory such as
Ibrahim Anis in studying the verses of waqf lazim. The most interesting contribution from this study is revealing
the semantic correlation between the four verses of waqf lazim with signalling techniques.
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1. Introduction

Tammam Hassan was born on January 27, 1918, in al-Karnak village, Egypt. He is famous as knowledgeable and
innovative (alim mujaddid) in Arabic language for his book called al-Lughat al-*Arabiyyat Ma‘naha wa Mabnaha
(Ahmad, n.d.). In this book, Tammam has talked specifically about semantics in one chapter, which is known as
ilm al-dalalat. It is a combination of the syntactic data with the al-ma‘ani data to form a fluent Arabic language
study. To be specific, semantics is based on two pillars of meaning, namely ma‘na maqali (literal meaning) and
ma‘na maqami (contextual meaning) (Tammam, 2006). Understanding the relevance of these two meanings is
vital to comprehending the semantic function of the waqf 1azim verses in the Surah al-Ma’idat. From that, this
study will particularly explain the semantic functions of the waqf lazim that is present in the Surah al-Ma’idat.
The three waqf ikhtiyar laws that are contained in this surah are what led to its selection. This sheds light on the
purpose and semantic significance of Tammam in the waqf lazim verse with its several laws. As a result, this
research provides a thorough knowledge of the semantics pertaining to the waqf lazim verses. It then goes on to
clarify the precise meaning of the waqf lazim verses. The distinctiveness of another verse of waqf lazim in this
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surah is its recital concerning the fight between infidels and Muslims and with Allah SWT. These verses of waqf
lazim seem to be associated with each other. The semantics, which is ascribed to two pillars of meanings such as

that of Tammam, is adequate in comprehending the concerns of language in the wagqf lazim verses. This suggests
that not all aspects or semantic components should be involved in this study.

Background Study

The study problem: The waqf lazim verses’ semantic components must be understood thoroughly in order to
yield reliable results. Any uncertainty regarding the semantic components can call into question the analysis’s
efforts and the veracity of the results. This is as mentioned by Ibrahim Anis in the verse system aspect (nizam al-
jumlat), when he said: (Iftikhar, 2004): “Several languages have sequences, and each of these sequences has
syntactic functions, to put it another way. There is a sequence for fa‘il (doer), another sequence for fi‘l (verb), a
third sequence for mafui'l bih (object), and so on.” The words of Ibrahim Anis above demonstrate that fa‘il, fi’l,
and maf*al bih appear to follow a particular sequence or law. Because there is a system of waqf lazim verses that
does not adhere to the law of Ibrahim Anis, it makes it difficult to understand the issues with waqf 1azim verses.
This ambiguity is demonstrated by Surah Yasin 36: 76:

Gt oy e s 41 ) <38 g 3

“Let not their speech, then, grieve thee. Verily we know what they hide as well as what they disclose”. This word
of Allah SWT clearly reveals the sequence or law for fi‘l, fa‘il, and maf‘al bih, unlike what Ibrahim Anis said, in
which maf‘al bih is in the third sequence or after fa‘il. Referring to Surah Yasin 36: 76, the existence of maf‘al
bih (pronoun, & in the word &k a3) came earlier than fa‘il (féjﬁ), and this does not interfere with the verse system
at all. What is remarkable is that the preposition of maf¢@il bih (&) here is compulsory because it is present in the
form of damir muttasil (connected pronoun) and fa‘il in the form of ism zahir (clear noun) (Abbas, 1973). This
kind of ambiguity can be reduced with the semantics of Tammam (2006), which is why it has been clarified in the
context of rutbat (arrangement) inside the syntax scope. Not uslab al-tarkib (word processing arrangement), but
rather tarkib (word structure arrangement) is the rutbat that relates to syntax. This is because uslab al-tarkib no
longer involves word placement and falls under the purview of balaghat (rhetoric). Therefore, Ibrahim Anis’
observation that the verse system is ambiguous can be resolved with a thorough comprehension of rutbat al-tarkib.

What is semantics in general?

Semantics is a phrase that is used in many different areas of knowledge but is nonetheless closely tied to them.
Semantics can therefore be found in social actors (Roghayeh, 2017), in Mantiq, the science of logic (Lajnat 1‘dad
wa Tatwir al-Manahij, 2019), and undoubtedly in language (Syahruzad, 2020 & (Rashidah, 2020). It can be
characterised as the study of the meaning of a written or spoken text in general. Every written and spoken word
has a meaning to convey its message, making this study extremely important to acquire (Ni Wayan, 2021). When
the conveyer and the hearer or reader are moving in the same direction, the exact meaning will be understood. For
instance, referring to someone as an angel does not imply that they live in heaven. Meaning is misled by semantics
into thinking they are kind-hearted (Kittelstad, 2020).

What is semantics of Tammam?

According to Tammam (2006), semantics is the discussion of the strong relationship between meaning and three
items by integrating syntax and the science of meaning (ilm al-Ma‘ani). First, with the way the sentence is put
together, then with the setting or context in which it is used, and finally, with everything that has to do with a
sentence's ability to accomplish its intended goal. By using Tammam's semantics, these three items are simple to

grasp:
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Semantics Meaning

Ma'na Magalt ‘ Ma 'na Mgami |
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(‘Alagat ‘Usfiyyat) (‘Uliim Musa ‘idat)
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Figure 1: Semantics meaning by Tammam (2006)

The definitions and components under the terms ma‘na maqali and ma‘na maqami are shown in full in Figure 1
above. Since ma‘na maqalt discusses a verse's outward meaning and is the first claim made before ma‘na maqami,
it is more significant than ma‘na maqami. Because of this, it is difficult to get a ma‘na maqami that discusses the
implicit meaning without having one before it. Understanding ma‘na maqali requires looking up and examining
external texts or sentences involving ma‘na wazifi and ma‘na mu‘jami. Although each has a different focus, they
both work in tandem to achieve ma‘na maqali. Ma‘na wazifi is composed of morphological and syntactic
components that discuss the purpose of language’s constituent pieces. (Tammam, 2006). The meaning of
morphology is supported by three pillars. First, ma‘anin sarfiyyat, which entails sorting words into categories and
handling their forms. The second is mabanin sarfiyyat, which uses word formations, affixes, or particles. Third,
‘alaqat ‘udwiyyat ijabiyyat which discusses the relationship between word formation and a group of disparate
values. Following that, syntax is the comprehension of a sentence’s meaning based on its external processing
style, such as processing statements, convictions, denials, and queries. Comprehending ma‘na wazifi goes
concurrently with comprehending ma‘na mu‘jami in order to get at ma‘na maqali. The topic of ma‘na mu‘jami is
‘alaqat ‘urfiyyat i‘tibatiyyat, or the relationship between words and their meanings in a verse or text. This meaning
gives the verse or text a deeper, more complex meaning that is accurate from a ma‘na wazifi perspective as well.
However, the finding of written evidence, or qara’in maqaliyyat, allows for the validation of a ma‘na maqali.
There are several other gara’in maqaliyyat that can be recognised, such as ‘alamat i‘rabiyyat, mabna al-sighat,
rabt, isnadiyyat, and takhsts.

Ma‘na maqami is the next pillar needed to achieve semantic meaning after ma‘na magqali. This is so because ma‘na
magamf is the only way to understand a verse’s implied meaning. It is an examination of the “unstr ijtima‘1 that
can occur when conveying a message in a variety of contexts. Its acquisition is frequently the result of the gradual
construction of society’s culture, which comprises beliefs, behaviours, jokes, fairy tales, puzzles, social emotions,
and other events. The existence of ma‘na maqami’s dimensions, namely zurif al-qira’at (reading dimension) and
zuriif al-kalam (communication dimension), is the next thing that needs to be understood. However, as the focus
of the study is on the verses in Surah al-Ma’idag, it is only present in zuraf al-qira’at in this instance. When a
verse’s genuine meaning is clarified by a prescriptive appearance, ma‘na maqgami in zuraf al-qira’at can be
understood. Additionally, it frequently refers to ‘ulim musa‘idat, which is outside knowledge or information that
aids in a more complete understanding of something. ‘Ulim musa‘idat is universal in nature because it is not
restricted to any particular subject of knowledge. Therefore, any facts or discoveries that aid in better
understanding are regarded as ‘ulim musa‘idat. Furthermore, it is necessary to find qara’in haliyat, or implicit
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evidence, to support the understanding drawn from a meaning. Only ma‘na maqami is related to qara’in haliyat,
which is situation-based and has significant advantages in identifying the precise meaning. Furthermore, it is
required when determining the tense of nouns (ism) and adjectives (sifat) through syntactic analysis (Tammam,
2006). When the meanings and components found in ma‘na maqali and ma‘na maqami are combined, the subject
will have the correct semantic meaning. There is no questioning the significance of these two semantic pillars, yet
without gara’in maqaliyyat and qara’in haliyat, the meaning of both will remain ambiguous.

What is the uniqueness’s semantics of Tammam?

Tammam’s semantic uniqueness, which is based on two meaning pillars (ma‘na maqali and ma‘na maqami),
permits it to be matched with two relevancies in determining the law of waqf ikhtiyari. Ta‘alluq lafzi (relevance
of wording) and ta‘alluq ma‘nawi (relevance of meaning) are the two intended relevancies (Musa‘id: 2012). The
correlation between the two pillars of Tammam’s semantic meaning and the two preceding relevancies is possible
because each has a common point, albeit not totally. When compared, ma‘na maqali and ta‘alluq lafzi are both
concerned with the elements of a written sentence, such as its morphology, syntax, and inflexion (i‘rab). While
ma‘na maqami and ta‘alluq ma‘nawi are concerned with the implied sentence or what is inferred by it, such as the
message’s context and interpretation, respectively, Figure 2 below provides an illustration of this correlation:

Semantics Pillars

l
| |

Ma ‘na Magqali Ma 'na Magami
((Written Sentence)) ((Implied Sentence))
T'a‘allug Lafzi Ta'allug Ma'nawi
I
Wagqf Ikhtiyart
Law

Figure 2: Semantics Pillars Correlation with Wagqf Ikhtiyari Law

Figure 2 indicates that, while coming from separate disciplines of study, semantics and waqf ikhtiyari complement
each other in the study of waqf lazim verses. From the standpoint of waqf ikhtiyari, the importance of ta‘alluq
lafzi to the written sentence and ta‘alluq ma‘nawi to the implied sentence must be grasped next. Ta‘alluq lafzi,
according to Musa‘id (2012), is the presence of an inflectional relationship between the verse before the waqf and
the verse after the wagf. It has morphological and syntactic elements. Ta‘alluqg ma‘nawi, on the other hand, is a
verse after the waqf that has refined its inflectional relationship with the verse before the waqf, but both are still
related in terms of storytelling. For example, the verse that follows serves as tatmim (complete) or radd al-kalam
(response) to the verse that preceded it. As a result, this study is based on figure 2 in assessing whether the law of
waqf ikhtiyar is tam, kafi, or hasan. Its laws are separated into four parts, namely qabih and the three previously
mentioned (‘Uthman al-Dani: 1987, Musa‘id: 2012 & Al-Quran Amazing: 2017). However, the law of waqf qabih
is not discussed in this study, because it is only found in the method of stopping recitation that discloses the
meaning of a bad or ambiguous verse. This is in contrast to the waqf lazim verses in Surah al-Ma’idat, which have
a clear and beneficial connotation. Therefore, there are only three to consider when determining wagf law: tam,
kafi, or hasan. These three wagf laws must be seen from two perspectives, namely the perspective of relevance
and the perspective of reading technique, both of which are intertwined. The lack of ta‘alluq lafzi and ta‘alluq
ma‘nawl between the verse before and the verse after is a related element of waqf tam. As a result, the reading
technique for waqftam is permitted to skip over the previous verse and immediately begin reciting the verse after
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the wagf. The presence of ta‘alluq ma‘nawi between the verse before and the verse after, but not ta‘alluq lafzi, is
a related element of waqf kafi. In light of this, the reading technique for waqf kafi is the same as for waqf tam,
that is begin with the following verse right away. While waqf hasan requires an entirely new reading technique,
it is still important to read the previous verse after waqf. This is because between the verse before and the verse
after, there are still ta‘alluq lafzi and ta‘alluq ma‘nawi. The next phase is to locate the waqf lazim verses in Surah
al-Ma’idat. It is distinguished by the small mim symbol (=) at the top of a sentence. Surah al-Bagarat, 2: 26, Surah
Ali ‘Imran, 3: 181, and Surah al-Nisa’, 4: 118 are examples of this. In Surah al-Ma’idat, there are four verses of
wagqf lazim in total, which are listed in table 1 below:

Table 1: Waqf lazim Verses in Surah Al-Ma’idat

Number Wagqf Lazim Verses, Surah al-Ma’idat Verse Number
1 33 ) e ) iglaiyt) s o) Al-Ma’idat, 5: 2
2 Cmnn 51 adlans” s (s Slialll 5 3 6l 15085 Y Al-Ma’idat, 5: 51
3 Ol sluia 81y a1 5ll8 Ly | gind 5 2ganil Cle Al-Ma’idat, 5: 64
4 a5 A0 V) 4] e Ly a806 IE D &) 116 Gl KK Al-Ma’idat, 5: 73

There are ten mushafs of the Quran from eight different printing companies, and both the quantity and list of waqgf
lazim verses match those numbers. This demonstrates that the waqf lazim verse selection in this study is
insufficient with only a small mim symbol, necessitating a review from several mushafs to verify the number and
list. The ten mushafs under discussion are as follows:

Table 2: Mushafs Used in Verifying Waqf Lazim Verses

Number Mushaf Name Printing Company
1 Al-Quran Amazing Ultimate Print Sdn. Bhd, (2017)
2 Al-Qur’an al-Karim al-Rassyad Ultimate Print Sdn. Bhd, (2017)
3 Al-Quran Pelangi PDI Sdn. Bhd, (2014)
4 Al-Qur’an al-Karim Ultimate Print Sdn. Bhd, (2016)
5 Al-Qur’an al-Karim Dar al-Ma‘rifat, (2012)
6 Al-Quran Tajwid dan Terjemahan Humaira Bookstore (2012)
7 Al-Qur’an al-Karim Hidayah Publications, (2009)
8 Al-Qur’an al-Madinat al-Nabawiyyat Majma’ Malik Fahd (2007)
9 Syamil al-Qur’an PT Syaamil Cipta Media, (2004)
10 Al-Qur’an al-Karim Muassasah al-Iman, (1982)

In short, waqf lazim is a small mim symbol found in certain verses that can be validated using mushaf revision.
The sign of waqgf lazim on a verse is to stop reading it in order to realise its true meaning. Refusing to do so
increases the likelihood of misunderstanding the meaning of the verse (Muammad: 2014 & Khadja: 1986). The
study will go into more details regarding this at the level of analysis, as well as the semantics function of Tammam
to it.

Review of Previous Studies

There are numerous previous studies that talk about semantics and wagqf lazim, such as Examples of Semantics:
Meaning & Types (Kittelstad: 2020), Socio-Semantic Processes in Social Actors Representation: A Case Study
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of Ya-Sin (Roghayeh: 2017), Al-Wagf wa al-Ibtida’ ‘Inda al-Nuhat wa al-Qurra’ (Khadijat: 1986), and al-Muktafa
fi al-Wagf wa al-Ibtida’ (‘Uthman: 1987). Despite this variation, five previous studies stand out as being crucial
to the journey of this study. In the semantic field, the study’s foundation is the book al-Lughat al-‘Arabiyyat
Ma‘naha wa Mabnaha by Tammam (2006). It is because Tammam’s semantic pillars are distinct and may be
matched with two relevancies from wagqf ikhtiyar law. To comprehend the semantic meaning of the waqf lazim
verses, two out of four concentrated on the written sentence and the implied message. This is as shown and
described in Figure 2. The research findings from Naswa and Ikhwan (2021) then support the validity of the
semantic use of Tammam in this study. Their findings demonstrate that dalalat wazifiyyat, also known as ma‘anin
wazifiyyat (functional meaning), which comprises phonology, morphology, and syntax, depends on a grasp of the
sentence’s semantics. It is the meaning that is at the initial stage before the ma‘na mu‘jami (lexical meaning),
which examines the meaning of words, idiomatic structures, idioms, and the context of the sentence, whether
written or implied. There are certain similarities between the mention of ma‘anin wazifiyyat and ma‘na mu‘jami
by Naswa and Ikhwan with Tammam’s semantic theory. In the book al-Lughat al-‘Arabiyyat Ma‘naha wa
Mabnaha, Tammam (2006) clearly states that phonology, morphology, and syntax are a combination that forms
ma‘na wazifl or ma‘anin wazifiyyat, then ma‘na mu‘jami in understanding the meaning of a written sentence.
Therefore, the semantic similarity between Naswa and Ikhwan with Tammam at this core level proves the
credibility of this study, which is based on the semantics of Tammam in analysing the verses of waqf lazim.

In addition, this study also refers to the master’s thesis by Iftikhar (2004) entitled Ibrahim Anis wa Anzaruhu al-
Dalaliyyat wa al-Nahwiyyat. This thesis is important in proving the problem of the study, which is the vagueness
of the semantic theory, which causes delays in understanding the function and importance of semantics in the
verses of waqf 1azim. This has been explained in the problem clause of the study, where the semantics of Ibrahim
Anis seem to have ambiguity regarding the system aspect (nizam al-jumlat). Mazin (1985) and ‘Abd al-‘Aziz
(1982) also questioned the system aspect of Ibrahim Anis. Therefore, this study was conducted with the aim of
clarifying ambiguity and the like by making the semantics of Tammam (2006) the main pillar. This study has also
referred to the master's thesis Wuquf al-Qur'an wa Atharuha fi al-Tafsir by Musa‘id (2012) by using the istiqra’
(inductive) method to understand waqf lazim and its issues. As a result, this study found that the determination of
wagqf law is tied to the assessment of ta‘alluq lafzi and ta‘allug ma‘nawi. Both are important in evaluating the
function of i‘rab, syntax, and context comprehension. However, according to Mursyid and Azhar (2022), there is
no specific definition or understanding of ta‘alluqg ma‘nawi from the perspective of waqf wa ibtida’ scholars. Even
S0, this absence does not at all undermine the operationalization of the study; hence, ma‘na magami from Tammam
(2006) has solved the absence by way of integration. This is explained in figure 2. Additionally, the book al-Nasyr
fi al-Qira’at al-‘Asyr by Muhammad (2014) is also referred to in obtaining further understanding about wagf
lazim. Muhammad who died in 1429 AD, has long mentioned ta‘alluq lafzi and ta‘alluq ma‘nawi and their
connection with the laws of waqf ikhtiyari. Therefore, it is not a new theory; rather, it has existed for a long time
and is supported by contemporary scholars (Musa'id, 2012). Indirectly, this book strengthens the practicality of
ta‘alluq lafzi and ta‘allug ma‘nawi in this study. Muhammad clearly states that a perfect verse must involve the
evaluation of ta‘allug, either lafzi or ma‘nawi or both. Nevertheless, it is a little sad that Muhammad did not
provide an explanation about the implementation of ta‘alluq lafzi and ta‘allug ma‘nawi on the verses of waqf
lazim, even though there were many examples about wagf ikhtiyari given by him.

2. Research Method

This study was carried out using a qualitative method, covering only the literature review. It coincides with the
objective of the study, which focuses on the meaning, concept, and description of the data in addition to the
production of a mind map about the semantic function of the waqf lazim verses. This is in line with what was
stated by Johnson and Waterfield, where the qualitative method is descriptive and unique to the context (Ruzlan
etal., 2018). The data collection effort of this study is using a non-prominent method, where data is obtained from
written records only. Basically, the non-prominent method is a non-reactive method; that is, it takes meaning from
existing sources. With that, it is in line with the needs of studies that refer to written evidence from the fields of
Avrabic, waqf wa ibtida’, and tafsir. Silverman explains that written records are text-based data that provide many
benefits, as written text analysis reveals the efficiency of data presentation. Written records are also easy to obtain
and often do not depend on ethical constraints to obtain them. (Liamputtong, 2014). Next, the data analysis method
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for this study is content analysis. It includes three steps: mind mapping of the waqf lazim verse, verse description,
and interpretation and evidence. According to Bauer, content analysis can be considered a hybrid technique, which
is a study that starts with text data and involves a combination of several processes in stages (Liamputtong, 2014).
It is focused on identifying patterns in the textual material, which is the elaboration of waqf lazim verses. After
that, content analysis was carried out on three scopes, namely semantics, waqf ikhtiyari, and integration between
the two on the verses of waqflazim. The semantic scope and waqf lazim have two steps of content analysis, while
the scope of integration between the two exceeds one step. The first step is mind mapping, which is the integration
between semantics and waqf ikhtiyari. This mind mapping aims to provide a complete picture of the semantics
that occur in the verses of waqf lazim. The second step is sentence description. It aims to explain in detail the
situation of research analysis and the analysis process to enable the measurement of the level of validity, reliability
of the study, and research findings that can be generalised to society (Liamputtong, 2014). Apart from mind
mapping, this study also analyses the verses of waqf lazim from a semantic perspective supported by language
interpretation in understanding the context of narration such as tafsir al-Tahrir wa al-Tanwir by Muhammad al-
Tahir, al-Kassyaf by Mahmiid al-Zamakhsyari, and al-Bahr al-Muhit by Muhammad al-Andalusi. The last step,
which is the third, is interpretation and evidence, and this study will present evidence while presenting the findings
of the study to support the interpretation and statement (Liamputtong, 2014). For example, verbatim words are
used to prove the validity of the data that the knowledge of waqf wa ibtida’ has existed since the time of the
Prophet SAW through the hadith of Ubai Bin Ka‘b (Mahmitd, 1974). This study also uses evidence of meaning
or theory as a supporting statement. For example, the legal translation of waqf lazim that underlies the semantic
theory of Tammam (2006) and the theory of ta‘allug Musa‘id (2012) From there, the proof of the meaning of the
combination between these two theories is presented through the analysis of the waqf lazim verses, due to the
absence of evidence of verbatim words. Proof of meaning is also often used in understanding the interpretation of
verses of the Quran. For example, the personal pronoun "he" (Usiws 38) on the verb J "said" in Surah al-* Ankabiit,
29: 26 is a reference to Ibrahim AS. This is because the verse ) Y 32l ) 085 is a continuation to the verse
A e 4 5153 gl Ankabiit, 29: 24 (Muhammad, n.d.). This kind of understanding can be obtained and confirmed
through evidence of meaning, which is contextual research.

Analysis:

This study will analyse the four verses of waqf lazim in the sequence listed in Table 1. The analysis of these four
verses involves three criteria. First, the verse translation of the Quran according to the Sahih International book
(Saheeh International, 2013); then, verse analysis from the points of ma‘na maqali and ta‘alluq lafzi. The last one
is verse analysis from the points of ma‘na magami and ta‘alluq ma‘nawi.

First Verse: Surah al-Ma’idat, 5: 2

i. Verse Translation

Allah’s word:
383 bl o 1683557 1 5 XE o al Al aniaall o A% gl o a3 Sk aKEa 35 Y3

Translation: “And let not the hatred of some people in (once) shutting you out of the Sacred Mosque led you to
transgression (and hostility on your part). Help ye one another in righteousness and piety”.

ii. Analysis; Ma‘na Magqalt and Ta‘alluq Lafz1

Wagqf lazim in this verse is between the word /53«3 and the word, which is intended to stop reading it. Thus, direct
reading has the potential to cause a misunderstanding of the meaning of the verse, that is, by considering the verse
2l e 15i3sd5 as a ma‘taf (continuation) to the verse |sYisd that was before (Musa‘id, 2012). This is due to two
factors. First, the presence of the pronoun | in the words | 533 and | 5313 respectively refers to Muslims. Second,
the presence of the wau particle between the verse 1555 and the verse 1555 which may be misunderstood as
‘atifat, whereas it is as isti’nafiyyat. The presence of wau isti’nafiyyat makes the verse | s3<33 present with an
i‘rab structure that is not related to the previous verse. This is what Yahya al-Farra’ (1983) and al-Akhfash
(Muhammad al-Qurtiibi, 1987) said. Meanwhile, Musa‘id did not refute the idea that the verse | 55355 ma‘tifat to
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the verse that comes before the verse | s3x3, He only thinks that a total separation between the sentence before and
the sentence after is better to guarantee the true meaning.

iii. Analysis; Ma‘na Magami and Ta‘alluq Ma‘nawi

to the verse 3,35 Y5 (Muhammad, n.d.-b). ThIS ta‘lil is understood from the contradiction between the verse
before waqf lazim, which is a prohibition, and the verse after it, which is a command. Allah has prevented the
Muslims from helping each other by encroaching (555 of) on the right of the kuffars to enter the al-Haram mosque
because they used to prevent the Muslims With that, Allah explains the reason for this prohibition' that helping

a ma‘tiifat to the previous verse (4 ybu ) sba ¥), with the meaning of it as an |ntroduct|on to what is included in
the Shariah that is necessary for taIil. The legislation for the verse o&is 3 ¥ 5 applies only for a moment, because
after that it is removed by the new legislation found in Surah at-Taubat, 9: 28.

Second Verse: Surah al-Ma’idat, 5: 51
i. Verse Translation
Allah’s word:
ans S5l apana” L3 s Jiallly 3 gdall 19085 ¥ ) gial Gl 31 G

Translation: “O you who have believed, do not take the Jews and the Christians as allies. They are [in fact] allies
of one another. And whoever is an ally to them among you - then indeed, he is [one] of them”.

ii. Analysis; Ma‘na Magqali and Ta‘alluq Lafzi

The verse before waqf lazim appears in the uslub insya’1 and it concerns the prohibition of Allah, while the verse
after it appears in the uslub khabart and it concerns the rationale of the prohibition. The existence of waqf lazim
between the word ¢ 5l and the word aé<a=3 can avoid misunderstanding the verse meaning, that is, by considering
the Verse s ¢ 3l ailazias an adverb for the word W | (Musa‘id, 2012). This response is likely to happen because
the verse (= B #4223 is right after the word z4l 5l which is the status of nakirat mahdat and amounts to jam¢
mudhakkar. If the verse (= 23 ~&=x3 is evaluated externally, then it is suitable to function as an adverb.
However, looking at the resulting negative meaning, it is impossible for it to function like that. The meaning of
this negative is “O people who believe! Do not take the Jews and Christians as close friends that some of them
are close friends of others.” This means that Muslims are still allowed to appoint any Jew or Christian as their
leader, as long as he is not a close friend of theirs. In fact, this prohibition (1535 ¥) applies comprehensively to
all Jews and Christians. With that, only a few scholars of tafsir such as ‘Ali al-Haufi (Ahmad al-Halabi, 1986) and
Muhammad al-Anbari (Muhammad al-Anbari, 1970) think that the verse (=i £l3i 2:ia2i adverb of the word Gl i,

iii. Analysis; Ma‘na Maqami and Ta‘allug Ma‘nawi

Verse s $Gl51 adlaxi is a musta’naf verse that explains why appointments are prohibited (\;3'933 Y). This ban is
because Jews and Christians are close friends and oppose Islam. In the word (=% there is tanwin ‘iwad which
functions as kinayat and it has two meanings. First, the denial of Jews and Christians from appointing Muslims as
their leaders. Second, the prohibition on Muslims from appomtmg them as leaders (Muhammad, n.d.-c). Most
scholars of tafsir and language think that the verse (= 23l alakiis a magqta‘at verse that comes with a new
meaning. Ibn ‘Atiyyat al-Andaltsi, Abti Hayyan al-Andaliist and his student as-Samin al-Halab1 are among the
tafsir scholars who think so (Musa‘id, 2012). Ibn “Atiyyat al-Andaliist said, “Allah’s word ua-? c%fﬂ-mu' isa
verse that is disconnected from the prohibition - which is found in the verse s taills 3 il 1335 ¥ 1oial il (6] G
UL This -verse i 2015/ aélais demonstrates -meaning- the distinction between them and the believers”.

Third Verse: Surah al-Ma‘idat, 5: 64
i. Verse Translation
Allah’s word:

$LE) S (3 (i ghaia 513 0371 508 Ly 1 giad s aguai e
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Translation: “Chained are their hands, and cursed are they for what they say. Rather, both His hands are extended,;
He spends however He wills”.

ii. Analysis; Ma‘na Maqalt and Ta‘alluq Lafz1

The verse agl &t s jumlat fi‘liyyat i‘tiradiyyat (interjection verb sentence) which is between the verse <l
35 (The Jews say) and the verse ol siia 4% (i (Muhammad, n.d). The function of the verse agail Gk as
itiradiyyat, causes the verse before it (252l =i83) to be indirectly involved. Thus, the evaluation from the syntactic
point of view states that jumlat i'tiradiyyat cannot be used as the backbone of the narration, but rather as a
complement. Next, reading without waqf lazim, on the word 1516 can cause a misunderstanding, that is, by
considering the verse ¢tk siia 8% Ji as the words of the Jews about Allah (Ahmad al-Asymiini, 1973). This
misunderstanding has the potential to happen due to the habit of maqil al-gaul (spoken words) which is right next
to the verb J5 or has the same meaning as &S &35 and il In this case, magqil al-gaul for the verb J5 is not
mentioned, because what the Jews say has already been mentioned in the previous verse, and that is Ulea 0 &g
(Allah’s hand is tied up).

iii. Analysis; Ma‘na Maqami and Ta‘alluq Ma‘nawl

Allah refuted the Jews’ accusation (33;&4 4 X) by saying s &ié The choice of the word of & compared to
the word of &<l or &lad aims to present a strong meaning of isti‘arat, which is stingy and miserly. This is
because the hand shackled (= U;i&i) by the nature of stinginess and tied tightly is very difficult to escape compared
to the hand held (= (= s%2) (Muhammad, n.d). According to Musa‘id (2012: 307), the verse 1508 Ly 1 5isd 5 which
functions as a ma‘tiifat to the verse aym\ &l can be understood with two meanings. First, it is a curse prayer on
the Jews. Second, it is a message from Allah about his true nature. In the verse after waqf lazim, Allah has used
the word 4aws for the word »/% with the purpose of tasybih meaning, that is, to compare hands with the nature of
generosity. At the same time, it is also Allah’s rebuke to the claim that Allah’s hand is tied up (isls 41 %), In
addition, the dual mention of the word 5132 also conveys the meaning of mubalaghat (exaggerating) about the nature
of Allah’s generosity. Therefore, mentioning dual or singular is not to claim that Allah has one hand, two hands,
or several hands. The real purpose is mutlaq at-Takrir, which is the mention of something dually, but with the
meaning of mubalaghat. Examples like this can be observed in the verse ¢:i2% siaill e e* surah al-Mulk, 67: 4,
and the saying of the Arabs &t &l (Muhammad, n.d).

Fourth Verse: Surah al-Ma’idat, 5: 73
i. Verse Translation

Allah’s word:
SNPRUR PURSPRE X PP i

Translation: “They are certainly faithless who say, ‘Allah is the third [person] of a trinity,” while there is no god
except the One God”.

ii. Analysis; Ma‘na Maqalt and Ta‘alluq Lafz1

Wagf lazim in this verse is between the word 453G and the word &3, each of which has its own meaning. The verse
before waqf lazim (36 ENE A &) is magqil al-gaul for the verb 118 which is said to definitely refer to the existence
of the particle &), thus being the belief of Christians. The phrase 4536 &G here means a ratio of one to three. Thus,
a number to be given the meaning of ratio will be mixed with the suffix Je\4, then backed up to the same number
as it. Another example is ¢ 36, which is a ratio of one to two. The verse after waqf lazim (313 40) 9) id:l e a3)
can be understood with two methods of i‘rab (Muhammad, n.d.-d). First, it is as ma‘tafat for the verse Sl &
that is, by considering the wau particle as “atifat. Second, it is a jumlat haliyat (conditional sentence), that is, by
considering the particle wau (\3) as haliyat. The particle & in the verse 4l ¢ 3 which functions as nafy mutlag
lil-jins is on the same level as the particle ¥ nafiyat lil-jins. This level of equality is due to the presence of the
particle ¢» which functions as an affirmative or reinforcement of the existing negation in the particle . In addition,
the particle s by itself does not have the function of nafy lil-jins like the particle ¥. This causes the presence of
the particle & after the particle & which is necessary in presenting the meaning of nafy lil-jins. Regarding the
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reading method, the reading is stopped at the word 4%, It aims to avoid misunderstanding that the verse 41} Ge W3
is a continuation of the verse 45 &6 & &), thus making the verse 41l i b3 a maf“al bih to the verb |56, This
misunderstanding can occur if the particle wau is considered as ‘atifat between the two verses above (Musa‘id,
2012: 309).

iii. Analysis; Ma‘na Maqami and Ta‘alluq Ma‘nawi

There are two contextual meanings that can be found in Surah al-Ma’idat, 5: 73. First, consider the meaning of
bayan (explanation) about true belief (315 ) ¥) Il (1 s3) over false belief (&35 &G &), The discovery of this
meaning is based on the wau particle, which is understood as “atifat. It connects the verse 3al3 4l J) 41 ¢e a5 with
the verse > &, Second, the meaning of ta‘Iil (reasoning) regarding them becoming disbelievers due to the words
4856 &6 4 ), The discovery of this meaning is based on the wau particle, which is understood as haliyat, thus
making the sentence 4l ¢ L3 as a hal (condition) for the pronoun that is on the verb 1515 Although both have
different contextual meanings, they still lead to the same goal, which is the denial of the true God by multiple
(Muhammad, n.d.-d).

3. Results/ Findings:

The findings of this study involve all four verses of waqf lazim. It will be explained coherently with the previous
analysis which aims to provide a rationale for the findings of the study. Based on that, the research findings are
as follows:

a) Al-Ma’idat, 2; Tam

The law of waqf lazim in this verse is tam. The determination of this law is based on wau isti'nafiyyat found in
the word '53&33, It plays a role in deciding the attachment of i‘rab between the verse before and the verse after.
In addition, the verse ! 53453 which functions as a ta‘Iil for the verse &3 a3 ¥ 5 has also denied the attachment of
the context between the verse 5% and the verse 1545535 Among the scholars of waqf wa ibtida’ who also set the
tam law here are Musa'id (2012) and Al-Hasan, (n.d.).

b) Al-M#a’idat, 51; Kafi

In this verse, the law of waqf lazim that is decided is kafi. This decision is based on the meaning connection that
still exists between the verse after (== B ~&=23) and the verse before (\;35,33 ¥). The connection between the
two is proven by two things: First, the pronoun  in the word aéias: refers to Jews and Christians. Second, the
verse =i $3l alnis is the rationale for the prohibition of appointments. From that, Musa“‘id (2012), ‘Ali al-
Ghazzal (1989), and ‘Uthman al-Dani (1984) set the law of waqf here kafi.

c) Al-M2a’idat, 64; Kafi

The law of waqf lazim for this verse is kafi. This is because the verse after (gtik sida 315 ) still has a meaning
connection with the verse before. This connection is proven by the existence of the particle J: which functions as
an idrab, that is, to cancel the statements found in the previous verse or kalam. Indirectly, it is evidence for the
existence of a meaningful connection between the sentence before and the sentence after. This study found that
only Musa‘id (2012) established kafi law, even though there is another law that is almost the same as kafi, namely
salih. Among the scholars who adhere to this law are Ahmad (1978) and Zakariyya (1985). According to Musa‘id,
the law of salih is the same as the law of kafi. It is acceptable if the intention is to stop reciting the waqf lazim and
immediately start reciting the next verse.

d) Al-Ma’idat, 73; Hasan

The law on the last verse of waqf lazim in surah al-Ma'idat is hasan. The determination of this law shows the
impossibility of misunderstanding, even if it is read directly. This is due to a significant contradiction in meaning
between the verse before (4536 &J& 4 () and the verse after (41) ¢ 3). The verse before is about the statement of
disbelief, while the verse after is about the statement of faith. Musa‘id (2012) says this conflict of meaning should
be felt, even with a little research. From the aspect of i‘rab, the verse after functions as hal to their pronouns (\;3\3)
(Muhammad , n.d.-d). Verses or words that function as hal must be related from a pronunciation point of view to
what came before. This study found Musa‘id (2012), Al-Hasan al-Hamadhani, (n.d.) and Ahmad al-Asymuni
(1973) among those who set the law of wagf here hasan.
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4. Discussion

Based on the analysis and findings above, this study sees that there is a correlation between the four verses of
waqf lazim in sequence. This correlation is about the behaviour and principles of Muslims towards infidels. The
narration begins in general, which is Surah al-Ma’idat, 5: 2, then ends specifically, which is Surah al-Ma’idat, 5:
73. Surah al-Ma’idat, 5: 2 talks about the behaviour of Muslims towards people who, in the past, prevented them
from entering the Haram Mosque. Those people are the Meccan polytheists (Isma‘il al-Dimasyqi, n.d.). The
semantic uniqueness here is the use of the word & which has the status of nakirat mahdat (total general noun) in
referring to the infidels of Mecca. Thus, the custom of using a word that wants to refer to a group or something
specific will be used with the standard ma‘rifat (proper noun), which is 2 2. This uniqueness indicates that Surah
al-Ma'idat, 5: 2 is about the proper behaviour of Muslims towards any unbeliever. It is not limited to a certain
group, such as the Meccan polytheists, and a certain time, such as in the year of Sulh al-Hudaibiyyat, the sixth
year of the Hijrah. Therefore, the first verse structure of waqf lazim in Surah al-Ma’idat mentions the infidels in
general first, before the specific mention in the verses of waqf lazim that follow. The second verse of waqf lazim,
Surah al-Ma'idat, 5: 51 clearly mentions two groups of infidels, namely Jews and Christians. The mention of these
two religions is very much in line with the warning found in the Qur’an about their misguidance. This can be seen
clearly as contained in Surah al-Baqarat, 2: 113, 118, 120, and 135, Surah al-Ma’idat, 5: 18, and Surah at-Taubat,
9:30. The mention of Judaism and Christianity in Surah al-Ma’idat, 5: 51 after Surah al-Ma’idat, 5: 2 indicates
specialisation after the general mention. Thus, in Surah al-Ma’idat, 5: 2 the mention of the infidels is with the
word a8 which is at the level of nakirat mahdat, while in Surah al-Ma'idat, 5: 51 the infidels are mentioned with
specific words and at the level of ma‘rifat mahdat (total proper noun), namely s aills 35, The mention of
something with the status of ma‘rifat after something with the status of nakirat reflects more attention and
vigilance towards Jews and Christians than others.

Next, the verse of waqf lazim in Surah al-Ma’idat, 5: 64 is about the Jews who have claimed evil by saying that
God’s hands are shackled (1sts 40 ). This claim is one of the reasons for banning Muslims from appointing them
as leaders. This prohibition is clear, as in Surah al-Ma’idat, 5: 51. In addition, the verse of waqf lazim in Surah
al-Ma’idat, 5: 64 also has a correlation with the verse of waqf lazim in Surah al-Ma'idat, 5: 51. This correlation
can be observed in the word 2s& found in both verses, namely &3 s 5iaill3 3560 1,335 ¥, Surah al-Ma’idat, 5:
51 and 35l <85 Surah al-Ma’idat, 5: 64. It hints at the connection between the prohibition (25 54 Y) and
the reason for the prohibition (fd;iéa A 5% 356 <83). The last verse of waqf lazim in Surah al-Ma’idat, 5: 73
describes Christians who believe that Allah is one of three gods (al-Tahir Muhammad, n.d.-d & Abd al-Rahman,
n.d.), or in the age now known as the trinity (Veli-Matti, 2004). This verse also has a correlation with Surah al-
Ma’idat, 5: 51 just like Surah al-Ma’idat, 5: 64. This correlation can be observed between the verse KPR AR
s\l s lallls, Surah al-Ma’idat, 5: 51 and verse 456 &6 @ &), Surah al-Ma’idat, 5: 73. It also hints at the same
connection, which is the connection between the prohibition and the reason for the prohibition. However, there is
a slight difference in observing the correlation between Surah al-Ma’idat, 5: 73, and Surah al-Ma’idat, 5: 51
compared to Surah al-Ma’idat, 5: 64, and Surah al-Ma’idat, 5: 51. The observation of the correlation between
Surah al-Ma’idat, 5: 64, and Surah al-Ma’idat, 5: 51 is clearer because both have the word 253, While observing
the correlation between Surah al-Ma’idat, 5: 73 and Surah al-Ma’idat, 5: 51 is between the words =il and
15l1E Gl Although the observation of this correlation is different from the pronunciation point of view, it does not
deny the signal of the connection between the ban and the reason for the ban. Thus, the words s Jiaills and sl
1,18 both refer to Christians.

5. Conclusion:

Main Points: In a nutshell, semantic or ‘ilm al-dalalat is a combination of the syntactic data with the al-ma‘ani
data in forming a fluent Arabic language study. According to Tammam (2006), semantic is based on two pillars
of meaning, namely ma‘na maqali (literal meaning) and ma‘na magami (contextual meaning). These two pillars
are unique because they can be matched with two relevancies from Musa’id (2012) that are known as ta‘alluq
lafzi and ta‘alluq ma‘nawi. This matching shows that each of the two is capable to analyse the four waqf lazim
verses in Surah al-Ma’idat as mentioned in Table 1.
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The Important Results: The result about waqgf law in Surah al-Ma’idat showed three types of different laws,
there are law of tam, kafi and hasan. The waqf law for the first verse, Surah al-Ma’idat, 5: 2 is tam. This means
there is no connection between the verse before and the verse after either from ta‘alluq lafzi or ta‘alluq ma‘nawi.
One of the most interesting results is the similarity of waqf law between Surah al-Ma’idat, 5: 51 and Surah al-
Ma’idat, 5: 64 that is kafi. It means there is connection between the verse before and the verse after from ta‘alluq
ma‘nawi, but not from ta‘alluq lafzi. The last result for the waqf 1azim of Surah al-Ma’idat, 5: 73 is hasan. This
result means there is connection between the verse before and the verse after from ta‘alluq lafzi and ta‘alluq
ma‘nawl.

Study Contribution: Based on the results showed earlier, this study has provided a simple semantic framework
for understanding its function in the verses of waqf lazim. It is as shown in Figure 1. This study also had
contributed in solving the ambiguity found in semantic theory such as Ibrahim Anis in studying the verses of waqf
lazim by highlighting Tammam’s semantic theory. The most important contribution in this study is revealing the
semantic correlation between the four verses of waqf lazim with signalling techniques that is by first examining
the written meaning of each sentence before presenting the signal of the implied meaning between each sentence.
From that, this study facilitates the efforts of both researchers and students to understand the semantic function of
wagqf lazim verses, especially in Surah al-Ma’idat.
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